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Abstract
Keywords: The language used in the Qur’an represents the most beautiful form of
g!l(az;}izﬁ;; the Arabic language, and no Arabic literary work is capable of matching
Ilmu Bayan; it. One aspect of the beauty of Qur’anic language is the use of various
Majaz Mursal. rhetorical styles (balaghah), one of which is majaz mursal. The purpose
of this study is to identify verses in the fourteenth juz’ that contain
majaz mursal and to analyze them based on the various types of
‘alagah. This research employs a qualitative approach with a
descriptive-analytical method. The primary data sources are Qur’anic
verses found in the fourteenth juz’, which consists of two (2) chapters,
namely Strat al-Hijr and Sirat al-Nahl. The results of the study show
that there are twenty-six verses in the fourteenth juz’ that contain
majaz mursal, distributed across eleven (11) verses in Surat al-Hijr and
sixteen (16) verses in Surat al-Nahl. The types of ‘alagah identified
include juz’iyyah, kulliyyah, mahalliyyah, haliyyah, musabbabiyyah, and
al-‘umim. These findings indicate that majaz mursal enriches the
meanings of the Qur’an and deepens the understanding of divine
messages, serving as a bridge between linguistic beauty and depth of
meaning, which are distinctive characteristics of the Qur’anic style.

Abstrak

Kata kunci: Bahasa yang digunakan dalam Al-Qur’an merupakan bentuk terindah

Al-Quran; dari bahasa Arab, dan tidak ada karya tulis bahasa Arab mana pun

[Imu Balaghah; L. .

[lmu Bayan; yang mampu menandinginya. Salah satu aspek keindahan bahasa al-

Majaz Mursal. Quran adalah penggunaan gaya bahasa balaghah yang bervariasi, salah
satunya adalah majaz mursal. Tujuan penelitian ini adalah untuk
mengidentifikasi ayat-ayat dalam juz keempat belas yang mengandung
majaz mursal dan menganalisisnya berdasarkan berbagai jenis ‘alagah.
Penelitian ini menggunakan pendekatan kualitatif dengan metode
deskriptif-analitis. Adapun sumber data primernya adalah ayat-ayat
Al-Qur’an yang terdapat pada juz keempat belas, yang terdiri dari dua
(2) surat, yaitu surat al-Hijr dan surat al-Nahl. Hasil penelitian
menunjukkan bahwa terdapat dua puluh enam ayat dalam juz keempat
belas yang mengandung majaz mursal, yang tersebar di Surah Al-Hijr
sebanyak sebelas (11) ayat dan Surah An-Nahl sebanyak enam belas
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(16) ayat. Jenis-jenis ‘alagah yang ditemukan meliputi juz’iyyah,
kulliyyah, mahaliyyah, haliyyah, musabbabiyyah, dan al-umiim. Temuan
ini menunjukkan bahwa majaz mursal memperkaya makna Al-Qur’an
dan memperdalam pemahaman terhadap pesan-pesan ilahi, berfungsi
sebagai jembatan antara keindahan bahasa dan kedalaman makna
yang menjadi ciri khas gaya bahasa Al-Qur’an.

Article Submitted 2025-12-01. Received 2025-12-02. Revised 2026-01-08.
Information Accepted 2026-01-09. Published 2026-01-21.
INTRODUCTION

As a guide for life, the Qur'an was revealed in Arabic with a remarkably beautiful
linguistic style (Umroh, 2017). Nevertheless, this does not automatically make it easy for
native Arabs—who use the Arabic language daily in their communication—to
understand its meanings correctly. Evidence of this can be seen in the fact that some of
the Prophet’s Companions, despite living close to his time, occasionally misinterpreted
certain meanings of the Qur’an (Drajat, 2017; Luthfi & Munir, 2021).

The beauty of the Qur'an’s language cannot be separated from its rhetorical
eloquence in the composition of every sentence. Therefore, understanding its profound
meanings cannot be achieved merely through the sciences of nahw and sarf. A variety of
relevant disciplines are required to grasp its meanings accurately, particularly the
science of balaghah. Among the expressive forms frequently employed in the Qur’anic
sentence structure is the use of various types of majaz, one of which is majaz mursal.

The fourteenth juz of the Qur’an is one of the sections that extensively employs
figurative expressions in the form of majaz (metaphor). This juz, which comprises two
surahs, Al-Hijr and An-Nahl contains verses related to monotheism, ethics, stories of the
prophets, and social laws (Muhammady et al., 2022). This makes it essential to examine
and study its meanings, as it holds many remarkable teachings that can be applied to our
lives. One example of a verse in the fourteenth juz that includes an expression of majaz
mursal can be found in Surah An-Nahl, verse 78, as follows:

GVAY (9385 oKTaT 5338 W15 55a 815 52l (&0 (lan g i (3415 ¥ (&l ool (s (83531 215

In this verse, the word regarded as an instance of majaz mursal is buttin (osk3). Literally,

the word means “belly”. However, if it is interpreted according to its original dictionary
meaning, it would be inconsistent with the context, as we know that human beings

emerge from their mother’s womb. Although butiin indeed means “belly”, what is
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intended by the verse is the womb, which is a part of what is inside the belly. Thus, this
verse represents an example of majaz mursal with the ‘alagah kulliyyah, because what is
mentioned is the whole (kulliyyah), while what is intended is only a part (juz’iyyah).

The verse mentioned above is merely one example among the many Qur’anic
verses in the fourteenth juz that employ expressions of majaz mursal. Certainly, further
examination of other verses using this rhetorical style is necessary in order to better
appreciate the linguistic beauty of the Qur’an and the profound meanings it conveys.

Then, are there other verses in the fourteenth juz that employ the rhetorical style
of majaz mursal, and what types of ‘alaqah do they contain? Based on these questions,
the researcher intends to examine the forms of majaz mursal found in the Qur’anic
verses of the fourteenth juz. The use of balaghah theory, particularly majaz mursal, in
this analysis is due to its unique and intriguing linguistic features, which merit deeper
exploration. By analyzing the verses of the Qur’an, we can gain a more profound

understanding of the beauty and depth of the meanings conveyed by Allah, the Exalted.

METHOD
Research methodology refers to the way in which a researcher intends to carry

out their study and systematically solve the research problems (Iskandar et al., 2023). In
practice, a method must correspond to the research object and the research objectives
(Azizah et al., 2024; Faruk, 2012). Since this research involves describing data and then
analyzing it, the researcher employs an appropriate method, namely the descriptive-
analytical method (Ratna, 2012). Based on this type of research, the approach used is a
qualitative approach

The data sources in this study consist of two types: primary and secondary
sources. The primary source comprises the Qur’anic verses found in the fourteenth juz,
which contains two surahs, namely Surah Al-Hijr and Surah An-Nahl. The secondary
sources include various written works that are closely related to and highly supportive
of this research.

For the data collection technique, the researcher employed a documentation
method for both primary and secondary sources through reading and note-taking.
According to Sudaryanto, data collection can be considered complete when the collected

materials (documents) have been written down or recorded (Sudaryanto, 1992). For the
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primary sources, the researcher collected data by identifying each verse in the
fourteenth juz of the Qur’an that is considered to contain elements of majdz mursal.

As for the data analysis technique, the researcher carried out a series of
systematic steps. After all verses containing majaz mursal were identified, the next step
was data classification. This classification process was conducted to facilitate the
subsequent stages of analysis. Once all research data had been classified, the researcher
then analyzed the data using the analytical framework of balaghah, particularly majaz

mursal, which is a component of the discipline of iIm al-bayan.

RESULTS AND DISCUSSION
Al-Majaz al-Mursal
The discussion of majaz mursal cannot be separated from the study of ilm al-

bayan, which encompasses three main areas, namely tashbih, majaz, and kinayah (An-
nabiil & Sarifudin, 2024). These three main areas have different definitions. Tashbih is a
rhetorical device that uses words not in their literal meaning due to a relationship of
resemblance (Fudhaili, 2024). Majaz refers to the use of words outside their literal
meaning not based on resemblance (Fitriyah et al., 2025). Meanwhile, kinayah is the use
of words in which the expressed meaning points to an associated or conventional
meaning (Saraswati & Rohmat, 2022).

Specifically, majaz mursal is the use of a word in a meaning other than its original
meaning due to the presence of an ‘alaqah ghayr musyabbahah (a relationship not based
on similarity), accompanied by a qarinah (a clue/evidence/indicator) that prevents the
original meaning from being intended (Yamani, 2023). The term ‘alagah ghayr
musyabbahah refers to a relationship between the word used in a sentence and its
original meaning that is not based on resemblance. This relationship may exist due to
cause and effect (as-sababiyyah wa al-musabbabiyyah), state and place (al-haliyyah wa
al-mahalliyyah), part and whole (al-juz’iyyah wa al-kulliyyah), and other types of
relationships (Fattah et al,, 2023). Observe the following example of majaz mursal with

the ‘alagah of whole-for-part (al-kulliyyah):
JEI 2 dabolh B, %

“Fatimah drank water from the Nile River”
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In that example, the word regarded as majaz mursal is J:) ;. If we look at its meaning

based on the original sense, it would imply that the subject (Fatimah) drank all the water
of the Nile River (al-kulliyyah / “the whole”). However, based on the garinah
(indicator/reason/evidence), it is impossible for anyone to drink all the water of the
Nile. This means that the sentence cannot be understood using the original meaning
because the garinah prevents it. Thus, the intended meaning of the example sentence is
that Fatimah drank some of the water of the Nile River, which is an example of majaz
mursal with the relationship of whole-for-part (al-kulliyyah). The expression used in the
sentence indeed carries the meaning of “the whole” (al-kulliyyah), but what is actually
meant is a part (al-juz’iyyah).

In the book al-Kafi fi al-Balaghah, Shaykh Aiman Amin Abdul Ghani explains that
an ‘alaqah is the linguistic connection between the original meaning and the figurative
(majazi) meaning of a word, while a garinah is an indicator that prevents the mind from
understanding a word in its literal or original sense (Y+)) ,l 2¢). Regarding the ‘alaqah
in majaz mursal, there are several opinions concerning their number. Dr. Hj. Ramdani, in
her book Balaghah, states that there are eight types of ‘alagah in majaz mursal (Sagala,
2016) . Dr. H. Gasim Yamani, in his book Balaghah al-Qur’an, explains that there are six
types (Yamani, 2023). Khamim and H. Ahmad Subakir, in their book IImu Balaghah,
mention twelve types (Khamim & Subakir, 2018). Meanwhile, Sayyid Ahmad al-Hasyimi,
in his work Jawahir al-Baldghah, describes nineteen types of ‘alagah () 199 ,<ild).

In this study, the writer will use the classifications presented by Sayyid Ahmad al-
Hasyimi, which include nineteen types of ‘alagah. The following are the types based on
his explanation:

1. Sababiyyah

The ‘alaqah sababiyyah is a relationship in which the cause is mentioned while the
intended meaning is the effect (Y149 ,«il). An example is the sentence: “The cows were
fed rainwater”. In this example, the phrase rainwater is considered a form of majaz
mursal, because cows do not actually eat rainwater, they eat grass.

If we examine it closely, rainwater is the cause of the grass growing abundantly.
Thus, in this sentence, what is actually meant is the effect, namely the grass, while what
is stated in the sentence is the cause, namely the rainwater.

2. Musabbabiyyah
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This ‘alaqah is the opposite of sababiyyah. It is a relationship in which the effect is
mentioned in a sentence, while what is actually intended is the cause ()443 ,<ild)). For

example can be seen in the following words of Allah SWT:
PP s s Ui
"And He sends down provision for you from the sky." (QS. Ghafir: 13)

In this verse, the word (&, (provision) is considered a majaz mursal. Based on the

indicator (qarinah) “sent down from the sky”, the word cannot be understood in its
literal sense, because it is not logically possible that Allah sends down provisions
directly from the sky in physical form. What is meant by provision here is rainwater,
which becomes the cause of the emergence of sustenance (Salsabila, 2025). Thus, this
verse is an example of majaz mursal with the ‘alagah musabbabiyyah, because what is
mentioned in the sentence is the effect (provision), while what is actually intended is the
cause (rainwater).
3. Juziyyah
Based on its name, juziyyah comes from the word juz’'un, which means “a part”.
Thus, this ‘alagah refers to using a word that denotes a part, while the intended meaning
is the whole() 949 ,«illl). An example is Allah’s statement regarding the freeing of slaves:
“... (they must) free a believing neck (slave).” (QS. An-Nisa: 92)

In this verse, the word “neck” (43;) is mentioned, which is only a part of a person’s

body. In the process of freeing a slave, it is impossible that only the neck is freed.
Therefore, with the indicator (qarinah) of freeing a slave, the intended meaning of the
word is the entire person, not just the neck.
4. Kulliyyah

The next type of ‘alaqah is ‘alaqah kulliyyah. This ‘alagah is the opposite of ‘alaqah
juziyyah: the word used denotes the whole, while what is actually intended is a part of it
(V444 il An example is the sentence: “The security guard locked the school”. What
the security guard actually locks is not the entire school, but only a part of it, the school
gate or door. Thus, this expression contains majaz mursal, because what is mentioned is
the whole (the school), while what is intended is a part of it (the door).
5. Mahaliyyah
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The meaning of ‘alaqah mahaliyyah is the use of a word that denotes a place, while
what is actually intended is something that occupies that place (Y449 ,«3ill). An example

is the expression (il 2K, which means “I ate the table”. This example mentions the table

as the object of the action. However, it is impossible for a human to eat a table.
Therefore, the intended meaning of “table” here is not its literal meaning; rather, it refers
to the food on the table.

6. Haliyyah

This type of ‘alaqgah uses a word that denotes a state or condition (hal), while what
is actually intended is the place (mahal) in which that state exists (1949 ,«ill). An
example is Allah’s statement:

"As for those whose faces are bright, they will be in the mercy of Allah; they will
abide therein forever." (QS. Ali ‘Imran: 107)

The expression that serves as an example of majaz mursal in this verse is “they will
be in the mercy of Allah”. The phrase the mercy of Allah is not a place, but a state in
which Allah bestows His grace in the Hereafter. The place where Allah’s mercy is
manifested is Paradise. Thus, this verse contains majaz mursal with the ‘alagah haliyyah,
in which the state (mercy) is mentioned, while the place intended is Paradise—
supported by the indicator (qarinah): “they will abide therein forever”.

7. I'tibaru ma kana

[‘tibaru ma kana is one of the ‘alagah types in majaz mursal in which a word refers
to something as it was in the past, while what is actually intended is something in its
future state (Y144 ,«ilel)). For example, in the statement of Allah SWT:

"And give to the orphans their property" (QS. An-Nisa’: 6).

The example of majaz mursal in this verse is the phrase “the orphans”. In reality, it
is not possible to give them their wealth (inheritance) while they are still children. The
property is given after they reach maturity. At that age, they are no longer considered
children, and their property must be returned to them. Thus, the intended meaning is
actually: “Give those who have reached adulthood their property”. This usage, in the
science of bayan, is called majaz mursal with the ‘alagah i‘tibaru ma kana, in which
something is referred to according to what it used to be, not according to what it
currently is.

8. I‘tibaru ma yakiinu
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This ‘alagah is the opposite of the previous one: it uses a word that refers to
something that will occur in the future, while what is actually intended is something that
has already occurred (V94% ,<3ll). An example is Allah’s statement in Surah Yusuf
(12:36), which means:

"One of them said: ‘Indeed, [ saw myself in a dream pressing wine.”"

The word that represents majaz mursal in this sentence is “wine” (khamr). As we
know, one of the main ingredients of wine is grapes, which undergo fermentation and
are mixed with other substances to become wine. Given the indicator (qarinah) of
pressing, the word khamr cannot be understood in its literal meaning, because wine
cannot be pressed. Therefore, the intended meaning of the word is what exists before
wine is produced, namely grapes. In other words, the grapes are the state that existed
earlier, before becoming wine. Thus, the actual intended meaning of the verse is:
“Indeed, I saw myself in a dream pressing grapes.”

9. Lazimiyyah

This ‘alaqah is a relationship in which the existence of one thing must follow the
existence of another due to an inseparable necessity (Y499 ,<ildl). For example: “The
light has risen”. The word considered as majaz mursal here is “light”. With the indicator
(qarinah) “has risen”, the word cannot be understood in its literal sense. It is classified as
an ‘alaqah lazimiyyah because what is actually meant is the sun.

The existence of light, along with the indicator “has risen”, shows that it follows the
existence of the sun. In other words, the light is a majaz mursal with a lazimiyyah
relationship, because light necessarily exists when the sun rises. What is important here
is the specific inseparable connection a state that cannot exist independently of the
other.

10. Malzumiyyah

The ‘alagah malzimiyyah is the opposite of the ‘alagah lazimiyyah. It refers to a
situation in which the existence of one thing necessitates the existence of another (<!
Y444), An example is the sentence: ‘The sun filled the place’. In this example, the word
sun is used figuratively (majaz mursal). With the contextual clue (qarinah) ‘filled the
place’, the word sun cannot carry its literal meaning. The intended literal meaning is
light, because whenever the sun is present, its light is inevitably present as well.

11. Aliyyah
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The ‘alagah ‘aliyyah refers to the existence of something as an intermediary that
conveys the effect of one thing to another (Y44% ,«ill). An example is the verse: ‘And
grant me a good reputation among later generations’ (Qur’an, Ash-Shu‘ara’: 84). In this

example, the word lisan (L), which literally means tongue, appears. However, in this

context it refers to good speech or a good reputation. Thus, lisan meaning good speech is
a majaz mursal with the ‘aliyyah relationship, because the tongue is the instrument used
to produce good speech.
12. Ithlaq

The ‘alaqah ithlaq is a type of relationship in which a word is used in its
unrestricted, absolute sense without any condition or specification whereas what is
actually intended is something limited or restricted (Y494 ,«ilgll). An example is the
statement of Allah SWT: ‘Then (the expiation is) the freeing of a slave’ (Qur’an, Al-
Mujadilah: 3). The word that serves as majaz mursal with the ‘alaqah ithlaq here is the
word ‘slave’. In this verse, the word slave appears unrestricted, without being tied to any

qualifying term. However, what is actually intended is a believing slave (%.js 43).

Meanwhile, the use of the word slave to refer to the entire person is considered majaz
mursal with the relationship of juz’iyyah (part-to-whole).
13. Taqyid

The ‘alagah taqyid occurs when something is restricted by one or more specific

limitations (Y999 ,«ilgll). An example is the phrase: . {ixs 1:1:f 4 which means, ‘How
thick Zaid’s lips are’. The word aizxs in this sentence serves as an example of majaz

mursal with the ‘alaqah taqyid, because it is originally associated with the thick,
protruding lips of a horse.
14. Al-'Umim

This ‘alagah occurs when a word has a general meaning that includes many things,
while what is actually intended is only a small part or a single individual (Y434 , ilgll),

An example is the saying of Allah SWT:
(WY :olyee JT) Gl 33 I8 Gl

‘(That is,) those to whom the people said...."
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In this example, the word al-nas (_.w!), which literally means ‘people’, carries a

general meaning (Alwi HS et al, 2021). However, what is actually intended here is a
specific individual, namely Na‘im ibn Mas‘td al-Ashja‘l.
15. Al-Khusus

The ‘alagah khusts is the opposite of the ‘alagah al-‘umim. It occurs when a word
that originally refers to something specific such as a single individual is used to refer to a
broader group ('%4% ,<ill). An example is the use of a person’s name to denote an
entire tribe or clan, such as ‘Rabi‘ah’ or ‘Quraysh’. These names were originally the
names of individuals, but later came to represent the whole tribe associated with them.
16. Badaliyyah

The ‘alagah badaliyyah is a relationship in which one thing serves as a substitute
for another (V949 ,«ilgl). An example is Allah’s saying: ‘And when you have completed
the prayer...” (Qur’an, An-Nisa’: 103). What is intended by the word salah (prayer) in this
verse is the act of performing the prayer itself.
17. Mubdaliyyah

The ‘alagah mubdaliyyah occurs when something is replaced by another thing
(Y999 i), For example: ‘I consumed Zaid’s blood’. The expression that constitutes the
majaz mursal here is the word blood. With the contextual clue (qarinah) of ‘consuming,’
it is impossible for the word to retain its literal meaning. What is meant by ‘blood’ in this
sentence is diyah (blood money/compensation), which in this expression is substituted
with the word ‘blood’.
18. Mujawarah

This ‘alagah occurs when one thing is adjacent to or located near another ( <l
Y444). An example is the sentence: ‘I spoke to the wall and the pillar’. What is meant by
this expression is that the person spoke to those who were sitting near the wall and the
pillar. Therefore, the words ‘wall’ and ‘pillar’ are both forms of majaz mursal with the
relationship of adjacency (mujawarah).
At-Ta‘alluq al-Isytiqgaqi

At-Ta‘allug al-Isytiqaqi is a type of ‘alagah in which one morphological form
(sighah) is used in place of another (444 ,«ill). The forms of substitution include the
following:

1. Using the verbal noun (masdar) in place of the passive participle (ism maf'ul)
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Example from the words of Allah SWT:
(An-Naml: 88) ok 2K (a5 il <l kia

“(Such is) the work of Allah, who perfected all things.”

The word sun‘a (xue) is @ masdar (verbal noun), but what is intended is gsuas (that which

is created).
2. Using the active participle (ism fa‘il) in place of the verbal noun (masdar)

Example from the words of Allah SWT:
(Al-Wagi‘ah: 2) 453K Lgady! (ud

“And none can deny its occurrence.”

The word kadhibah (43), which literally means “a denier,” is an ism fa‘il (active

participle). However, what is intended is takdhib (denial). Thus, the intended meaning
is: “There is no one who can deny its occurrence.”
3. Using the passive participle (ism maf‘il) in place of the active participle (ism
fa‘il)
Example from the words of Allah SWT:
(Al-Isra’: 45) bjiw.z Bl

“A concealed barrier.”

The word mastiiran (55:.s), meaning “covered,” is an ism maf'il (passive participle).

If understood literally, it would imply that the barrier itself is covered.
However, what is intended is that the barrier covers (acts as a covering).

Thus, the intended form is the ism fa'il, satiran (;5L.), meaning “that which covers.

Types of Majaz Mursal in the Qur’an, Juz 14, Based on Their ‘Alagah

Based on the results of the research conducted, it was found that in Juz 14 of the
Qur’an there are twenty-six (26) verses that contain majaz mursal. These verses are
spread across two surahs: Surah Al-Hijr with eleven (11) verses and Surah An-Nahl with
sixteen (16) verses.
Majaz Mursal in Surah Al-Hijr
a. Juziyyah
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Among the types of ‘alagah (relations) in Surah Al-Hijr is the ‘alaqah juz’iyyah
(partial relation). In this surah, there are two verses that contain majaz mursal with a
partial relation, namely verses 44 and 98. An example of a verse that contains majaz

mursal with ‘alagah juz’iyyah in Surah Al-Hijr is as follows:

v s Lo v

Pouin 232 e ol (K ol 4atie L]
This verse shows the use of majaz mursal in the word "_i5;i" (abwab, doors).

Literally, “abwab” is the plural of “door”, referring to physical doors. However, in the
context of this verse, it does not mean doors in the physical sense that can be opened
and closed, but rather layers or levels. This view is supported by Imam Muhammad
Ahmad Kan‘an, who states that the meaning of ‘abwab’ here is levels (Y+ YA ,ol=X). There

are also Shaykh Jalaluddin al-Suyuti and Shaykh Jalaluddin al-Mahalli who interpret .l
as slbi (levels) (Y« ,hsed & JIsall). The use of “doors” refers to the different sections or

layers of Hell, each designated for a specific group of sinners. Therefore, the relation is
juz’iyyah, where a part is mentioned but the intended meaning is the whole, supported

by the contextual clue 25232235,

b. Kulliyyah
The second type of ‘alagah in Surah Al-Hijr is ‘alagah kulliyyah (general relation).
In this surah, there are two verses included in majaz mursal with general relation,

namely verses 47 and 97. An example is:
Cnledih o Je BIsa] Ut (e payoliio § s i35
This verse shows the use of majaz mursal in the word "ta)iis" (their chests).

Literally, the word refers to the chest as a part of the human body. However, in the
context of this verse, it actually refers to the heart, because the heart is where feelings of
envy or grudges arise. Since the heart is located within the chest, and the chest contains
more than just the heart, this is considered majaz mursal with ‘alagah kulliyyah, a word
with a general meaning (chest) is used, but the intended meaning is only a part (the
heart).

Cc. Mahaliyyah
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The third type of ‘alagah in Surah Al-Hijr is ‘alagah mahaliyyah. In this surah,
there are two verses included in majaz mursal with ‘alagah mahaliyyah, namely verses 4

and 22. An example is:

olad LGS 1Ty ) 255 (e GATAT a3

Z &

This verse shows the use of majaz mursal in the word "«3" (village/town).

Literally, the word refers to a village or town. However, in the context of this verse, it
actually refers to the inhabitants of that village. According to Imam Muhammad Ahmad
Kan‘an, the meaning of ‘qaryah’ is the people of the village/town (Y+'A o). Similarly,
Shihab ad-Din Abu al-Thana’ Mahmid ibn ‘Abd Allah al-AlGsI holds the same opinion
(V93¢ ). Thus, the word “village” represents all the people living in it. Therefore, the
relation is mahaliyyah, because the place is mentioned, but the intended meaning is the
people who occupy that place.
d. Al-'Umum

The fourth type of ‘alagah in Surah Al-Hijr is ‘alagah umumiyyah
(universal/general relation). In this surah, there are four verses that include majaz

mursal with universal relation, namely verses 26, 31, 38, and 99. An example is:
Ogiien Lz B3 Jlalio (e GLSYI GALS 14T
This verse shows the use of majaz mursal in the word "sLuiy)" (human/man).

Literally, it refers to humans in general. However, in the context of this verse, the
intended meaning is Adam (AS) as the first human. This interpretation is supported by
Imam Muhammad Ahmad Kan‘an, who states that the word ‘al-Insan’ in this verse refers
to Adam. Likewise, Abu al-Fadl Syihabuddin Sayyid Mahmud al-Alisi al-Baghdadi also

opines that it refers to the first human. Thus, this verse uses a general word (L.y!1)

while the intended meaning is specific (Adam)
Majaz Mursal in Surah An-Nahl
a. Musabbabiyah
Among the types of ‘alagah in Surah An-Nahl is ‘alagah musabbabiyyah (causal
relation). In this surah, there is only one verse containing majaz mursal with causal

relation, namely verse 125. The verse is as follows:

LT (2 @l pidales ) alae 5115 28ty 555 Jiuie 11§51
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In this verse, the word containing majaz mursal is "x&x" (al-hikmah, wisdom).

Literally, this word means “wisdom”. However, in the context of the verse, the intended
meaning is not merely wisdom as a characteristic, but rather the Qur’an as the source of
that wisdom. Imam Muhammad Ahmad Kan‘an interprets “al-hikmah” as the Qur’an
(YA o), while Imam Al-Hafizh Abu Al-Fida’ Ismail bin Kathir interprets it as Al-Kitab
(the Qur’an), As-Sunnah, and good advice (Y944 ,_iS (). Here, the word al-hikmah refers
to the effect, whereas the intended meaning is the cause of wisdom, i.e., the Qur'an. By
understanding the Qur’an correctly, a person becomes wiser in all matters. Therefore,
this is a majaz mursal with ‘alagah musabbabiyyah, where the effect is mentioned but the
intended meaning is the cause.
b. Juziyyah

The second type of ‘alaqah in Surah An-Nahl is ‘alaqah juz’iyyah. In this surah,

only one verse contains majaz mursal with partial relation, namely verse 115:
a bl G0 al ey Losiadl pids 2 0015 G5l (&Gl 255 )
This verse shows the use of majaz mursal in the word «J (lahm, meat/flesh).

Literally, it means “meat”. However, in the context of the verse, it does not only refer to
meat, but to all parts of the pig that are forbidden for consumption. Therefore, using the
word “meat” here represents a part of a larger whole in the context of dietary law. The
word refers to a part (meat), but the intended meaning is the entire body of the pig.
¢. Kulliyyah

The third type of ‘alagah in Surah An-Nahl is ‘alaqah kulliyyah. In this surah, only

one verse contains majaz mursal with general relation, namely verse 78:
TR R OPE S EL PP
This verse shows the use of majaz mursal in the word "c.; (butdn,

wombs/stomachs)". Literally, it refers to the stomach as a whole. However, in the
context of the verse, it actually refers to the uterus as the specific part inside the womb
where the fetus develops. This shows a semantic relationship between the whole
(stomach) and a part (uterus). Thus, the relation is kulliyyah, where the whole is
mentioned, but the intended meaning is a part.

d. Haliyyah
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The fourth type of ‘alagah in Surah An-Nahl is ‘alaqah haliyyah. In this surah, only

one verse contains majaz mursal with ‘alaqah haliyyah, namely verse 41:
50 58T a8 3305 Bs WA il V5l s ad a1 3 193215 G0l
Ooalad 1556
The verse indicates the use of majaz mursal in the word “%.s” (hasanah). In its

literal meaning, the word signifies “goodness”. However, in the context of this verse,
what is intended is not “goodness” itself, but rather a “good place”, namely Madinah, the
city to which the Companions migrated after experiencing persecution. In line with this
explanation, Shaykh Muhammad Sayyid Tantawi, in his book, al-Tafsir al-Wasit li al-

Qur’an al-Karim, clarifies that the term hasanah (u..>) refers to Madinah () 39A s aiky),

Thus, this relates to the semantic connection between “goodness” and “Madinah.”
Therefore, the use of the word hasanah in this verse represents a good and proper
dwelling place for the Muhajirin. Hence, the ‘alagah involved is haliyah, in which the
word mentioned denotes a state or quality, while the intended meaning is the place
associated with that quality..
e. Al-'Umim

The fifth type of ‘alagah in Surah An-Nahl is ‘alagah Al-'Umim. In this surah,
twelve verses contain majaz mursal with alaqah Al-'Umitim, namely verses 14, 25, 38, 43,

44, 62, 64, 69,90, 95,97, and 112. An example is:
Oshabd o380 La555 (533 4.8 11301 o301 i 8 J) ST o G Ui
This verse shows the use of majaz mursal in the word " (al-kitab, the book)".

Literally, it means “book” in general. However, in this verse, the intended meaning is
specifically the Qur’an (Ridlo, 2024), which Allah revealed to Prophet Muhammad (SAW)
as guidance and clarification regarding matters that people previously disputed.
Therefore, the relation is umumiyyah, where a general word is mentioned, but the

intended meaning is specific.

CONCLUSION
Based on the results of the research conducted, it was found that in Juz 14 of the

Qur’an, there are twenty-six (26) verses containing majaz mursal. These verses are
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spread across two surahs: Surah Al-Hijr with eleven (11) verses, and Surah An-Nahl with
sixteen (16) verses.Among all the verses containing majaz mursal, there are six (6) types
of ‘alagah used: ‘alagah al-‘umim in sixteen (16) verses, ‘alagah mahaliyyah in three (3)
verses, ‘alaqah juziyyah in three (3) verses, kulliyyah in three (3) verses, haliyah in one
(1) verse, and musabbabiyyah in one (1) verse.

The frequent use of ‘alagah al-‘'umtum shows that the Qur’an often employs general
words to broaden meaning, allowing the conveyed message to remain flexible and
encompass more than one interpretation, without losing the intended meaning in the
context of the verse. The abundance of majaz mursal with various types of ‘alagah in Juz
14 reflects the richness and diversity of linguistic style in the Qur’an. This diversity is
one of the Qur’an’s methods for conveying important messages—including stories of the

prophets, warnings, and moral teachings—in a subtle yet impactful manner
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